《Peake’s Commentary on the Bible - Ruth》(Arthur Peake)
Commentator

Arthur Samuel Peake (1865-1929) was an English biblical scholar, born at Leek, Staffordshire, and educated at St John's College, Oxford. He was the first holder of the Rylands Chair of Biblical Criticism and Exegesis in the University of Manchester, from its establishment as an independent institution in 1904. He was thus the first non-Anglican to become a professor of divinity in an English university.

In 1890-92 he was a lecturer at Mansfield College, Oxford, and from 1890 to 1897 held a fellowship at Merton College.

In 1892, however, he was invited to become tutor at the Primitive Methodist Theological Institute in Manchester, which was renamed Hartley College in 1906.[1][4] He was largely responsible for broadening the curriculum which intending Primitive Methodist ministers were required to follow, and for raising the standards of the training.

In 1895-1912 he served as lecturer in the Lancashire Independent College, from 1904 to 1912 also in the United Methodist College at Manchester. In 1904 he was appointed Professor of Biblical Criticism and Exegesis in the (Victoria) University of Manchester. (This chair was in the Faculty of Theology established in that year; it was renamed "Rylands Professor, etc." in 1909.)

Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.

The University of Aberdeen made him an honorary D. D. in 1907. He was a governor of the John Rylands Library.

First published in 1919, Peake's commentary of the bible was a one-volume commentary that gave special attention to Biblical archaeology and the then-recent discoveries of biblical manuscripts. Biblical quotations in this edition were from the Revised Version of the Bible.
00 Introduction 

Ruth

BY PROFESSOR JAMES STRAHAN

THE Book of Ruth is found near the end of the Heb. Bible. It is the second of the five "Festal Rolls" (Megilloth, p. 418), Ca., Lam., Ec., and Est. being the other four. Its transference by the LXX, followed by the Vulgate and the modern versions, to a position between Jg. and Sam. is due to its opening words, "Now it came to pass in the days when the judges ruled." But in spirit it differs entirely from Jg. It is like a pastoral symphony after a surfeit of martial music. Even the Bible scarcely contains a sweeter tale of love. Goethe characterised it as "the loveliest little idyll that tradition has transmitted to us." Only in later portions of the OT do we find somewhat similar pictures of pastoral peace and domestic love, e.g. in Job 1:1-5, Psalms 127, 128, 133, Proverbs 31:10-31. (See further, p. 22.)

Several facts indicate that the book was not written before, but probably a considerable time after, the Exile: the fairly numerous Aramaic words and forms which the writer uses; his allusion to a custom familiar enough in the seventh century B.C. (Deuteronomy 25:9 f.), but obsolete in his own day (Ruth 4:7); and his attitude towards mixed marriages, which points to a time subsequent to that of Ezra and Nehemiah. The writer was evidently a man of wide sympathies and warm affections. To him the laws of Israel were not as "the laws of the Medes and Persians, which alter not." For his book quietly ignores, if it does not deliberately oppose, the law in Deuteronomy 23:3 : "An Ammonite or Moabite shall not enter into the assembly of the Lord; even to the tenth generation shall none belonging to them enter into the assembly of the Lord for ever." Ezra found it necessary to enforce the law, and demanded the divorce of foreign women married to Israelites (Ezra 9 f.; cf. Nehemiah 13:23 f.). But even Ezra would not have had the heart to divorce Ruth from Boaz. Their marriage was too manifestly made in heaven, planned by a God who educates His people by giving laws to one generation and modifying them for another, never destroying but always perfecting His work.

Literature.—Commentaries: (a) Cooke (CB), Thatcher (Cent.B); (c) Nowack (HK), Bertholet (KHC). Other literature: Gunkel, Reden und Aufsätse, pp. 65-92.

01 Chapter 1 

Verses 1-22
Ruth 1:1-22. Ruth and Naomi.—Bethlehem ceased for a time to be what its name signified—a house of bread. Under stress of famine Elimelech, with his wife Naomi, left his Judæan home, and went to sojourn in the land of Moab, where he died. His two sons married women of Moab, Orpah and Ruth, but died childless, so that Naomi and her daughters-in-law were left together in lonely widowhood.

Ruth 1:1. Seen from the uplands of Judea, the mountains of Moab are like an immense wall rising beyond the mysterious gulf of the Dead Sea.

Ruth 1:2. Elimelech, meaning "my God is king," is an ancient Palestinian name, which occurs in the Amarna tablets. Naomi means "my sweet one," a mother's fond name for her child. Ephrath was a district round about Bethlehem (cf. Genesis 35:19*, 1 Samuel 17:12).

Ruth 1:4. The derivation of Orpah and Ruth is uncertain, but the latter appears to mean "the friend" or "companion."

Ruth 1:6. Yahweh sometimes visited His people in grace (e.g. Exodus 4:31, 1 Samuel 2:21), and sometimes in displeasure (Jeremiah 6:15; Jeremiah 49:8).

Ruth 1:7. Strictly speaking, only one of the three women could be said to "return" to the land of Judah.

Ruth 1:8. The writer belonged to a time when Yahweh's power was known to extend far beyond the limits of Canaan. Jephthah spoke of Chemosh as the god of Moab (Judges 11:24), but Naomi knows better, and prays that Yahweh may be kind to her daughters-in law in the land of Moab.

Ruth 1:11-13. It was the custom in Israel that a childless widow became the wife of her brother-in-law, and his first son by her was counted the heir of the deceased husband, whose name was thus preserved (p. 109, Deuteronomy 25:5-10*). But Naomi has no more sons. She knows the Levirate law (p. 109), but, alas, with the best will in the world she can do nothing for her daughters-in-law. It grieves her sore, not for her own sake, but for the sake of the girls whom her sons had wedded, that Yahweh's hand (not, as we say, "things") has gone against her.

Ruth 1:15-17. But though she can give her daughters no levirs (brothers-in-law), one of them has found her heart's treasure in Naomi herself, and the passionate words in which she expresses the determination to remain with her in life and in death are unsurpassably beautiful. Yahweh had already become Ruth's God, and her words are prompted not only by a tender human affection, but by a deep religious feeling.

Ruth 1:19. When the women came to Bethlehem, "the city was moved," as any quiet eastern town still is upon the arrival of strangers.

Ruth 1:20. Naomi sadly asks her old neighbours to change her name from Naomi to Mara—from "sweet" to "bitter." It is remarkable that she uses nearly the same words as Job (Job 27:2), giving God the same antique name of Shaddai (the Almighty). And was there not in her heart, as in Job's, a sense of the mystery of pain, a pathetic protest (in her case unspoken) against the old doctrine that suffering is always deserved? It would be difficult for any doctor of the old school to say why Yahweh had dealt very bitterly with, testified against, afflicted Naomi.

Ruth 1:22. The beginning of barley harvest was in the month of April.

02 Chapter 2 
Verses 1-23
Ruth 2:1-23. The Meeting of Boaz and Ruth.—Naomi's "kinsman"—quite a different word from the "near kinsman" (goël) of Ruth 2:20—is introduced in Heb. words which sometimes denoted "a wealthy man," and sometimes "a valiant man," so that a peaceful farmer like Boaz is characterised in the same terms as warriors like Gideon and Jephthah (Judges 6:12; Judges 11:1). The name Boaz may mean "in Him is strength."

Ruth 2:2. It was a custom, and it became a law, in Israel that the poor, the stranger, the orphan, and the widow should be permitted to glean in the harvest fields (Deuteronomy 24:19 f., Leviticus 23:22).

Ruth 2:3. It was Ruth's "hap" to glean in Boaz's field. Even a writer who sees the hand of God in everything (Ruth 1:13) may speak of some things as "happening": cf. our Lord's words, "By chance a certain priest came down that way" (Luke 10:31).

Ruth 2:7. Text uncertain, and "in the house" cannot be right. Probably the clause means simply "without resting a moment."

Ruth 2:8 f. It was the task of the "young men" to reap and of the "maidens" to gather the sheaves, as in western lands before the days of machinery.

Ruth 2:12. Boaz offers a devout prayer for Ruth, a prayer which he is to be instrumental in fulfilling, though as yet this has not occurred to him.

Ruth 2:13. Ruth gratefully acknowledges that he has comforted her by speaking kindly to her, lit. speaking to her heart (cf. Hosea 2:14, Isaiah 40:2). She was a stranger in a strange land, not without memories of home, and she needed to be comforted, though Keats goes somewhat too far in his sympathy for "the sad heart of Ruth, when sick for home she stood in tears amid the alien corn." Her home was now, in truth, where Naomi was, and her refuge under the wings of Yahweh, the God of Israel (Ruth 2:12).

Ruth 2:14. Ruth, in the eyes of the law a mere heathen, is invited to dip her morsel in the vinegar along with the reapers of Bethlehem, though the orthodox Jew has always avowed to the Gentile, "I will not eat with thee, drink with thee, nor pray with thee."

Ruth 2:16. The "bundles" were the armfuls that were being gathered into sheaves.

Ruth 2:17. At the end of the day Ruth had an ephah—almost a bushel—of barley to take home.

Ruth 2:18. A more graphic reading is found in the ancient VSS, "and she showed her mother-in-law what she had gleaned."

Ruth 2:20. This sounds like a recantation; after all Yahweh has not left off His kindness (contrast Ruth 1:20 f.). "One of our near kinsmen" means "one of those who have the right to redeem for us." Naomi and Ruth need a "redeemer" (gol), else Elimelech's property would go to strangers. The function of the "near kinsman" was of great importance in Heb. family life. If a man was so unfortunate as to have sold himself or his property, the gol's part was to redeem him or it; if he was killed, the gol was the avenger of blood; and if he died without personal issue, the gol endeavoured to prevent his estate from passing to strangers (Leviticus 25:47-49).

03 Chapter 3 
Verses 1-18
Ruth 3. Boaz as a Goël.—Elimelech and his two sons were dead. Would any member of the family have enough right and proper feeling to save his name from extinction? The nearest relative was in this case silent and inactive. But, with the originality of love, Naomi devised a plan not merely for the redemption of her late husband's estate and the continuation of the family succession, but for the happy settlement of Ruth in a Judæan home. Ignorant of the customs of Bethlehem, Ruth follows her mother-in-law's instructions to the letter. According to the sentiment of the time there was nothing immodest or unwomanly in their bold and unusual line of action. Rightly understood, it was only a gentle and delicate way of appealing to a kinsman's chivalry; and Ruth did not appeal in vain.

Ruth 3:1. Better "a resting-place" (mg.); the beautiful Heb. word (mĕnûḥâ) has much the same associations as our "home" (Psalms 132:14).

Ruth 3:3. The time of the threshing was from four o'clock in the afternoon till half an hour after sunset, during which time a cool wind blows up from the sea.

Ruth 3:4. The peasants of Palestine still sleep in the open air at the threshing time (Robinson, ii. 720).

Ruth 3:7. The merriness of Boaz's heart seems as natural as its unaffected piety. The charm of this idyll lies in its perfect humanity.

Ruth 3:8-10. The hero of a western song is represented as saying, "O wert thou in the cauld blast . . . my plaidie to the angry airt, I'd shelter thee"; here it is the unsheltered woman who, greatly daring, takes the initiative with the prayer, "Spread thy skirt over thine handmaiden." This act had a symbolic, indeed a sacred, meaning, being a kinsman's mode of signifying that, in loyalty to the dead, he was ready to act the part of a "redeemer," wedding and protecting one who would otherwise be homeless and friendless.

Ruth 3:11. By this time all the city, lit. the "gate," knew Ruth's character. Just inside the gate of the city was "the broad place" (the Rĕhṓb), where all business was transacted and the news of the day discussed (Ruth 4:1). Ruth was a "virtuous woman" in the sense of Proverbs 31:10.

Ruth 3:16. Naomi's question, "Who art thou?" can only mean How is it with thee? How hast thou fared? (mg.).

04 Chapter 4 
Verses 1-22
Ruth 4. Ruth's Marriage.

Ruth 4:1. Instead of "such an one!" Boaz called the person's actual name, which the narrator either does not know or does not see any need for bringing into the story.

Ruth 4:2. The elders of the city are called in as witnesses of an important transaction affecting the rights of a family. For "selleth" we ought to read "hath sold." The point is that the property had passed out of the family's hands and required to be redeemed.

Ruth 4:5. Here the meaning is entirely missed in our translation. Read, "Thou buyest Ruth also" (cf. Ruth 4:10). Marriage by purchase was the ancient Semitic practice, but no more is meant here than that the redeemer of the property of Naomi was required at the same time to marry her daughter-in-law.

Ruth 4:6-8. The next-of-kin, who at first expressed his willingness to redeem the property, drew back on second thoughts. Feeling that ho could not afford to be so generous to the widow of a dead relative, he declined to "build up his brother's house" (Deuteronomy 25:9). And in token of the fact that he renounced his rights, alike to the estate and to Ruth, he took off his sandal and handed it to Boaz, in the presence of the witnesses. The writer explains that this was "the custom in former times." The right to walk over an estate at will belonged only to the owner, and the shoe was the natural symbol of possession (cf. Psalms 60:8).

Ruth 4:9. Boaz buys the estate which had belonged to Naomi; another indication of the lateness of the book, for the Mosaic Law did not admit the right of a widow to inherit her husband's property; but see Judith 8:7.

Ruth 4:14. "Near kinsman" conveys only part of the meaning of goël; to get the full sense we need the combination "kinsman and redeemer." Some of the best interpreters think that in this verse a second goël now comes on the scene—the new-born child; but that is scarcely likely, though it is certainly the babe who is referred to at the end of this verse and in the next.

Ruth 4:17. "Obed" means servant, i.e. servant of God. Here the idyll proper ends, the genealogy being doubtless the addition of another hand. It "may well have been added long after the Book itself was written, in an age that was devoted to the study of pedigrees" (Driver).

